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Who is Eligible for Studying the Vedas?

B. Chandrika

Regarding the authority of studying the Vedas, is a matter of dispute
among the Scholars. This is going on for a long period. There is a strong
belief among certain people that only the Brahmins are empowered to teach
the Vedas Ksatriya, and VaiSyas are empowered to study the Vedas and
they are also not at all empowered to utter the Vedas They can only study
them that is all. Most of. the people believed that the Sidras are neither
having the right to study, nor have the right to utter the Vedas. For
substantiating the aforesaid idea they have certain Pramanas quoted from
various sources. One among them is based on the verse of the Manusmrti,
there is a verse goes like this Adhiyiramstrayo Varnah [10/1/2],. Let us
examine, is there any Pramana supporting this view is illustrated in the
Vedas or in the Vedic Literature as such!!! As for as the knowledge is
concerned there is not any verse in the Veda which denote the teaching of
the same to the Brahmins and only the Ksatriya and Vaidyas, the right to
study the same and there is no right for the Siidras even to study the same.

There are so many instances of Ksatriya teaching and Siidras studying
Vedas seen described in the Vedas itself. I will show one or two examples
for instance here. ’

In the first session of the Second chapter of the Brhadaranyakopanisad
Sere Is a passage where a Brahmapa named Gargya approaches a king
mamed Ajatasatru and attained the knowledge of the Brahman.
{Br2\1\14&15]

While Ajatasatru says that it is against customary because it only shows
his benovolent nature not any thing else is shown from the forthcoming
lustrations.

Pracinasala son of Upamanyu Paulusi named Satya Prajfia Bhallaveya
etc, all these sages in the thought of Brahman, were, confused, they decided
to accept Uddalaka as their preceptor, went there. Then Uddalaka said,
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Satvikasvapna of Sambhu Sarma

A Sanskrit Khandakavya
Dharmaraj Adat

As in other languages many literary works were written in Sanskrit
depicting the Indian freedom struggle. As a result of Indian renaissance
during 18" century, the people of India became more and more conscious
of their paternal heredity, patriotism and nationalism. Many of the writers
in Sanskrit have taken utmost care to record the economic, politic, religious
and social impact of British rule in the country. The replica of de-generated
Indian society which was squeezed by British exploration could be seen in
Sanskrit literature written during that period. All the writers tried to bring
out the social set up of that period.

The contribution of Kerala poets depicting the Indian freedom struggle
through Sanskrit Language clearly establishes the fact that they greatly
succeeded in their endeavour. Awakening the past through glowing images
is the main achievement of these poets.

Sambhu Sarma was a poet patriot of nineteenth century renaissance
period. He was born in 1893 at Peruvaya village of Karnataka. But he was
brought up by his uncle at Trivandrum. He learned Sanskrit from the
Rajakiya Samskrta Mahapathasala. After his studies he was appointed as a
teacher in the Sarasvatodyotini Pathasala at Pattambi and later on he become
the head of the institution

He was a traditional scholar who was highly respected for his proficiency
in Nyaya Sastra as well as Sanskrit literature. He was highly influenced by
Punnasseri Nilakantha Sarma and the activities done by him and by the
culture obtained from that scholar and the wide range of his social activities
promoted Sambu Sarma to a great extend. Huge cultural and literal changes,
rising in the country with the new national identities that followed the
reformations of that period tempted him to act against British rule through
figurative expressions. He wrote two Kayas in Sanskrit each of 100 verses

D R EEEEE—— o ————
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Role of Sanskrit in Kerala Renaissance
V.R. Muralidharan

In this paper Role of Sanskrit in Kerala Renaissance the major concern is
whether Sanskrit has any influence in the social reformation of Kerala in
the nineteenth and twentieth centuries AD. Though Sanskrit was generally
considered as the language of the scholastic elite class of the society, its
rational ideals had influenced from the remote past and the glimpses of
such thought were seen even in the Upanisadic and Buddhist texts. Many
attempts of the past in relation to the philosophic and economic ideals were
deep rooted in the social and economic structure. A king was considered
not only as the despotic ruler but also the protector of the subjects to a great
extent. There are remarks like ‘prajahite hitam nynam, and raja prakrtirafijanat
etc. in ancient writings. So Sanskrit had such a face which was useful to the
revolutionary activities also. A writer with some sort of social commitment
should use the positive aspects of Sanskrit language and wisdom whereas
traditional scholars adopted Sanskrit to preserve and safeguard their
traditional views without any modifications.

The term ‘renaissance’ is used to denote the European concept of revolt
or revolution from the dark ages in its full sense and Kerala has got no
occasion for any such revolutionary renaissance in the strict sense. Even
then the writings of Kerala authors to a great extent helped the social and
political awareness of the society, especially among the lower strata of the
society from the early decades of the twentieth century AD when Kumaran
Asan and other genius poets paved the way of social justice and ethical
considerations through a considerable quantity of their writings against
the social inequalities and the domination of some elite class over the whole
society on religious or political power. Asan was influenced by
Srinarayanaguru in this change of poetic expressions in that particular time
when and where common Sanskrit/Malayalam scholar poets indulged in
describing the beauty of feminine body and the like with alliteration and
other echoic sound effects in their writings. Guru demanded him not to
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Sankaracarya and Buddhism

S. Suresh Kumar

Introduction

When we think of Indian philosophy, the first name that comes to mind
is Sankara who was known as the accurate expounder of the Upanisads.
He is considered as a towering figure in the history of Indian Philosophy
and is credited with resorting the teaching of the Vedas to their pristine
purity. However, there are others who do not see such contributions from
Sankara. They criticize his philosophy by calling it “Crypto Buddhism”.
Ironically, he is also criticized by Buddhists as a “born enemy of Buddhism”
due to his relentless attack on their tradition. This essay, therefore, probes
the question of how Sankara should best be regarded, as a Crypto Buddhist
or as an arch rival of Buddhism.

Upanisads and Buddhism

The relation between Upanisads and Buddhism is a vaxed problem.
According to Dr. Chandradhar Sharma—“Buddhism and Vedanta should
not be viewed as two opposed systems, but only as different stages in the
development of the same central thought which starts with the Upanisads
finds its indirect support in Buddha, its elaboration in Mahayana Buddhism,
its open revival in Gaudapada, which reaches its zenith in Sankara and
culminates in the post-ankarites.! Dr. Radhakrishnan also seems to hold a
similar view.”

If we are to take their statements seriously, it amounts to saying that
Buddhism is the infancy of Advaita Vedanta, and Advaita Vedanta is
Buddhism coming to maturity. But nothing can be farther from the truth
than this because Buddhism is a protestant school of thought which started
with the denial of all authority, Vedic or otherwise. Buddha examined all
the philosophies of his days and gave them up. In fact he started ‘de novo’
in philosophy. He sought truth the hard way. He had no guru to guide him
and no philosophy to lead®. He moved about like a lost child, in search for
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The Linguistic Situation and
Sanskritization in

Twentieth Century India
K.R. Ambika

The concept of Indian literature as a unified whole is a natural by-
product of the temper of the time. It is necessary to emphasize that the
present paper differs from the nationalists construction of Indian literature
as ‘one though written in many language’. Empirical studies of Indian
literature, both synchronic and diachronic, indicate very clearly and
strongly, the areas of commonality, and more significantly the existence of
continuous movements among individual literatures, towards certain points
of convergences, thematic, generic, ideological and so on, as in the case of
Indian languages belonging to different families.

The movements in defence of linguistic identities of people, which
existed throughout the colonial period, culminated in 1956. Without going
into the problems that made the creation of linguistics states necessary, one
can realize that it was not a sudden political action but part of a process
that began at least one century ago. Since the middle of the 19" century, the
regional aspirations or the sub-nationalism, found language a powerful
binding force among an otherwise ‘heterogeneous’ people.

The linguistic situation in India in the beginning of the 20™ century was
quite complex so far as the alignment among Indian languages themselves
and their relation with English were concerned. The position of English
had become stronger with the rise of literacy and the widening of middle-
class for which English was a status symbol as well as an integrating force.
The steady rise of nationalism made the Indian languages new symbols of
patriotism and of group identity. Poets sang the praises of mother tongue,
organisations were formed for their development and the sustain
movements towards linguistic reorganisation of provinces. The relation
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Brahmananda Swami Sivayogi
A Pioneer of Kerala Renaissance
Reeja B. Kavanal

I

Today in our social life communalism and fascism have been growing
to an awful condition and consequently human values and reforms caused
by renaissance are facing challenges. This situation breeds caste, creed, sex
discriminations and contests, which are being strengthened by religious
symbols, rites and ceremonies. This hideous state of affairs is getting ready
even to swallow the cultural heritage of Kerala. Hence, the masses of Kerala
are seeking for an elixir for its survival. At this critical stage, it is very
beneficial to ponder and appraise the teachings of Brahmananda Swami
Sivayogi. He is in many respects a unique personality among the pioneers
of renaissance in Kerala. Besides formulating, the principle of Anandamatha
$ivayogi has generated a new sense of values in our society.

Itis a common feature that in society degradation may occur, then certain
reformers would come, and they would question the prevailing supers-
titions, evil customs and corruptions. Such reformers try to animate and
prepare people to welcome a new change in the society. This phenomenon
appeared in India during the 17th, 18th, and 19" centuries. Though the
flame of renaissance which Rajaram Mohan Roy and Dayananda Sarasvaty
enkindled, reached Kerala very late, it shook the foundations of the social
structure and condition of Kerala society.' Having imbibed this new sprit
$ri Narayana Guru, Ayyankali, Brahmananda Swami Sivayogi,
Vagbhatananda, Chattambi Swamikal and others ploughed and excavated
the minds of the people of their time and inspired the posterities. Along
these spiritual leaders, many revolutionaries too animated and vitalized
the peogle. However, among these leaders of renaissance Brahmananda
Swami Sivayogi, the founder of Ananda Mata holds a unique place and the
role he played has great influence even now.
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Role of Vagbhatananda in the

Social Reform Movement in Kerala
M.S Muraleedharan Pillai

The later half of the 19" and first half of the 20" centuries witnessed
great national and spiritual awakening of India. The Indian philosophers,
especially the Neo-Vedantins of the modern times had contributed much
to the social upliftment through the interpretation of the Vedanta Philo-
sophy. They interpreted the essence of Vedanta in accordance with the need
of the society and that led to the emergence of different socio-religious
movements all over the country. The Brahmasamaj, Aryasamaj, Rama-krisna
Mission, Theosophical Society etc. were founded during this period.

Kerala was not an exception to this new trend. The efforts of the socio-
religious leaders awakened the Kerala Society. Great spiritual leaders and
Seers like Sri Chattampi Swamikal (1854-1924), Sri N3rayana Guru (1856-
1928), Brahmananda Sivayogi (1852-1929). Vagbhatananda (1 887-1939) had
enriched the life of the people. Their revolutionary interpretation of the
philosophy of the Vedas and the Upanisads effected basic changes in the
outlook of the people.! These philosophers and Saints had introduced an
intellectual milieu for social change and reforms in the Kerala Society. They
were contemporaries but were unique in their own activities. Among them,
Vagbhatananda deserves special mention. His life and thought stand apart
in many ways.

He was a powerful teacher of Advaita Vedanta and great social reformer
of Kerala born in 1887 at Patyam, presently in the Kannur district of Kerala.?
He worked to eradicate the social evils like untouchability that had existed
in the society of Kerala. He opposed social inequality, illiteracy, idleness,
poverty, exploitation, social humiliation, immoralities etc.. which were
caused by the inequalities and caste prejudices practiced by the community.
At that time the society was divided into many castes and sub-castes. Higher
castes shunned the lower castes because they believed that their touch or
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Contributions of Vagbhatananda to the
Reformation of Society

V. Prameela Kumari

Many reformers in Kerala like S}ri Cattambi Swamikal, Sri Narayana-
gury, Sri Brahmananda Sivayogi, Sri Vagbhatananda etc. had earnestly
worked to bring about reformation in Kerala. But Vagbhatananda who in
fact had been the soul of the Renaissance in Kerala. Here the present paper
highlights some of the contributions of Vagbhatananda to the reformation
of the society.

During the 18" and 19t century, the Kerala society did not enjoy the
fruits of social justice, freedom, equality etc. Vagbhatananda tried to get
the fruits of these qualities. During these days society was divided into
high caste and low caste, which were again subdivided into several sub
castes. The high caste dominated the low caste and even oppressed them.
This domination was imposed both in material and spiritual matter. And
this caste system hindered communication and fraternity among the people.
Consequently the system forfeited the equal rights of people in the matter
of occupation, work, education, property, culture and even dress. Gradually
the high castes seized most of the privileges for themselves. The
indiscrimination and inequality among castes caused numerous miseries
and disasters in the society. The low caste prohibited the use of articles
such as good clothes, slippers, umbrellas, ornaments etc. They were also
prohibited from walking along public roads, schools! etc. These meaningless
customs and superstitions obstructed the society's progress and growth in
social life, culture, economy and education. Those customs often hindered
the individual freedom and social right of the people. Thus in Kerala
numerous crude laws, regulations and customs prevailed in various places
in different measures.” Along with these meaningless and evil customs,
there existed in Kerala many kinds of superstitions. Such a situation
Vagbhatananda established “Atmavidya Sangha”. He tried to awake the
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Reﬂection§ on Karnatic Muys;jc Related to
Sanskrit and Indian Renaissance

Manju Gopal
Sanskrit and Karnatic Music

In India, al disciplines-art or science developed through Sanskrit, which

laksanagrantas in Karnatic music begmning from “NatyaSastra” of
Bharatamunj down to “Sangita Ratnakara” of Saranga Déva and
“Sangitasudha” of Raghunatha Najck Were written in Sanskrit. It is
noteworthy that the musicalforms figuring in them were also in Sanskrit.

feelings (rasa), in musijc there are svara-g (notes) which are combined to
form raga-s each of which have a distinct Svarupa capable of evoking feelings
(rasa). The ‘champu’ in Sanskri sahityais said to be the forerunner of “krti”,
the most highly evolveqd musical form in Karnatic music. (Sreevatsa, 2003)

Jayadéva’s Gita Govinda (12" cent AD), Narayana Tirta’s (1590-1675
AD) Krisna Lila Tarangini are milestones, since in them, there is a firm
bond between the two, Sanskrit and Sangitha. Annama‘chérya (1424-1503
AD) and Purandara D3sy (16" cent AD) also contributed compositions in
Sanskrit.In the 17t century MargaDarg; Sésa Iyengar laid down the
Prototype of a kriti in Sanskrit,
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Impact of Renaissance on

Sanskrit Literary Criticism
Ambika. K.G

In the history of India the medieval and later medieval period has its
own importance. This period has witnessed a political, sociological and
cultural struggle of the Indian people to get their identity. This is otherwise
known as the period of Indian Renaissance. It was during this period of
confrontation itself a great religious movement spread throughout India.
This is popularly known as Bhakti movement/cult. This Bhakti cult brought
together poetry, music and religion in an evocative, powerful synthesis that
happens but rarely in the history of a nation. The deep rooted impact of
Bhakti movement in all walks of life and thoughts resulted a serious change
in the realm of Sanskrit Literary Criticism also. Thus Bhakti has been elevated
as the important principle in literary world. This paper tries to analyse the
engagements between Bhakti movementand Literary Criticism in Sanskrit.

In Sanskrit Literary Criticism the movement in which bhakti was
adopted as the main aspect is known as Neo-Rasa School. The Bhakti
movement inspired powerful spiritual leaders also. They created a sensation
in the field of aesthetics. They composed songs, poems, dramas and all
sorts of contemporary literature to transmit their new ideology from heart
to heart. Some of the prominent poets of the school are Caitanya,
Ripagoswami, Kavikarnapiira, Kesavadasa, Madhustidanakavindra,
Jiane$wara, Lilasuka etc.

Nature of Rasa

According to Neo-Rasa school, the nature of rasa is that it is always full
of warmth, of an uncontrollable nature. It is the fast current of a very
powerful and predominant bliss. Otherwise a super kind of relish than that
of orthodox concept of rasa. According to scholastic school, rasa is the
attainment of happiness. It is relishable through the aesthetic experience in
poetry and drama. It appears impulsively in one’s own heart by the special
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Ideals Upheld by the Philosophers of

Kerala Renaissance
T, Mini

In India by the word renaissance period the chan%es and reformations
occurred in the 19% js century and first half of 20 century is usually
indicated. This renaissance had a face of religious reform also. Renaissance
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Influence of Cattampi Swamikal in
Kerala Renaissance

K.Remadevi Amma

Kerala has given birth to great thinkers and few eminent scholars who
were saints and social reformers from very ancient times. Their teachings
spread far and wide and created awareness among ordinary people. One

on account of the practice of untouchability and unapproachability.
One and a half centuries ago, at the time of the birth of Swami, the

Swami was the pioneer of renaissance and reformation in Kerala. Any
study of the history of Kerala since second half of eighteenth century will

transcending the caste barriers and unjust customs.

Sree Cattampi Swamikal was a multifaceted personality. He was a saint
without the saffron, a saint who attained divine knowledge without
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Sanskrit as a Means of
Socio-Cultural Renaissance
Cattampi Swamikal’s Modus Operandi

V. Vasanthakumari

The footing of Indian heritage lies basically on Sanskrit and it is essential
) understand our rich heritage. The basic authentic scriptural texts i.e. the
g Veda, our epics, Puranas, Dharma Sastra, Artha Sastra, Kama Sastra,
yurvedic texts etc. were written in Sanskrit. Sanskrit has a prominent role
\ the socio-cultural and spiritual revolution of India. Our national
naissance leaders like Swami Vivekananda, Swami Dayanda Saraswati
d Kerala leaders like Sri Cattampi Swamikal, Sri Narayana Guru and the
ke had utilized Sanskrit as a tool to establish their ideas. This accentuates
e fact that our Sanskrit scriptures were used to rally round our ideas and
 be at variance with the views of others.

Among Keralite acaryas Cattampi swamikal was the foremost, who
punged the felicitous beliefs of Keralites, who considered the evils of the
ciety to be true. He worked hard for uplifting the status of non- Brahmins
ho were treated as slaves by the purohitas. In his time the knowledge of
anskrit was considered very important in day today life. Vedas and the
edanta were meant only for the top rungs in the ladder of caste hierarchy.
e had demolished the customs there by giving access to Vedas for the
ymmon man. He tried to bring down the gems of Sanskrit into the masses.

At the time of Cattampi swamikal, Brahmins were considered as the
heritors of Kerala and the people belonged to other community were
eated inferior to them and they have been prohibited from seeking
1owledge in ail respects. Prohibition of Stidras from Veda vidya, as a whole,
rms part of the totality of taboos enforced by Varnavyavastha. It was also
1 era where the missionaries were converting Hindus into foreign religions.
e felt the requirement of a revolutionary approach to counter the situation.
e carried out researches on the ancient manuscripts and Vedic scriptures
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Cattampi Swamikal

Social and Political Thoughts : An Overview
P.V. Rajee

The 19™ and 20t century renaissance and reformation in India which
give light into the national movements. Through this age many social
reformers or great men from different regions of India and their efforts for

Cattampi Swami was lived and worked in the latter half of the 19¢th
century and the first quarter of 20t century. At that time social condition of
Kerala was worst and social relations in Kerala was based on cast the whole
society was forced to observe it as a divine law and not a crime a gainst man
and God. Nobody dared to challenge it or smash the rules.! All social
activities based on caste System, people tried to limit them within the section

of the society.

In that Period, People lived in spiritual context and come to the level of
social reforms, the contribution of Sri Narayana Guru and Cattampi
Swamikal are similar - Swami never anything did directly for reforming
sogia) shariwe e pede leocasd peopte edgibfe for participation in Vedic

rituals and Pijas.?> Swami implemented that all people are eligible to learn
Vedas and Upanisads. Same way, caste difference, caste pollution etc. are
seen in terrible form in Kerala. Such a society darkened by the superstitions,
Swami strongly opposed the unjust customs and superiority of Brahmi.ns.
He forcefully expresed that food, spiritual knowled ge and right to education
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Sanskrit Commission and Renaissance of

Sanskrit Studies
M.V. Natesan

The Renaissance in India in the early 19" century started with a reinter-
pretation of our ancient cultural concepts as embedded in the Vedas,
Upanisads, Puranas and other literary works in Sanskrit. It brought about a
revolution in our social thinking and practices and blended with the national
movement for independence. Various prolific and activities in all spheres -
mental, intellectual, spiritual, etc - characterised this important period, which
produced great national heroes and freedom fighters.

As the result of the contact with the European mind, a new renaissance
of the Indian Spirit had started in the beginning of the 19™ century, the
place of Sanskrit came to be reestablished in a new way in the intellectual
and spiritual life of the Indian people. The discovery and study of Sanskrit
by Europe opened up a hitherto - unknown chapter in the history of the
people of Europe and India and established a common Indo-European
heritage for them. This fact gave to Sanskrit a new importance and prestige
in the world context. There was also appreciation of the philosophical,
aesthetic and spiritual value of Sanskrit literature by European scholars.

Sanskrit is the language of Indian culture and inspiration, the language in
which all her past greatness, her rich thought and her spiritual aspirations are
enshrined.. Sanskrit has not only been the treasure - house of our past knowledge
and achievements in the realm of thought and art but it has also been the principal
vehicle of our nation’s aspirations and cultural traditions, besides being the source
and inspiration of India’s Modem languages. This view of Dr. Rajendra Prasad,
the first president of India, reflects the opinions of our National leaders.

This paper title Sanskrit commission and Renaissance of Sanskrit studies
discusses the role of Sanskrit Commission Report which was used for the
reformations of different aspects of Sanskrit Studies in India.

The Sanskrit Education Commission (SEC), appointed in 1956 by
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Sanskrit, Post-Renaissance, in

Kerala and Tamilnadu
H. Poornima Mohan

Abstract

The paper proposes to examine the place of Sanskrit in Tamilnadu and Kerala,
two States which witnessed a wave of renaissance movements in the first part of
the last century. If one makes an analysis of the nature of the movements and the
circumstances in which they grew, it can be clearly noticed that there were discernible
distinctions between the two. The social movements in Kerala which focused on
eradicating decadent practices within the castes was aided by the nationalist and
working class movements which fought social equality in various realms. These
movements empowered the hitherto oppressed sections of the society and made them
assert their right to basic and higher education. This led to the spread of study of
Hindi and Sanskrit also. In Tamilnadu, the reform movement which emphasized
on self respect became an anti-caste movement challenging primarily the
Brahminical hegemony. A substantial part of this, later, became a regional political
movement and raised the issue of linguistic identity and attempted to trace its
historical roots. In this struggle, study of Sanskrit as well as Hindi which were
seen as part of an alien identity superimposing upon and oppressing the society,
suffered considerable set back. The hypothesis proposed in the paper is that the
revolutionary potential and egalitarian streaks in ancient Sanskrit literature
remained largely unexplored in both places.

General Background

The paper looks at the social reform movements in Kerala and
Tamilnadu in the last century and attempts to analyze the distinguishing
features between the two. It then proceeds to examine their differing impacts
on the Sanskrit language. There is however, a discernible similarity in both
the places in that, that neither has explored into the vast revolutionary and
egalitarian potential of ancient Sanskrit literature.
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SriN arayana Guru

The Voice of Renaissance
L.Sudharmany

Introduction

Sri Narayana Guru was the very embodiment of all virtues, values and
rare qualities seldom found in human race. He was a mystic, a teacher, a
philosopher, a visionary, a scientist, a saint, a social reformer, a great nation
builder and a poet, all blended into one. To millions of his devotees $ri

knowledge and wisdom. According to Theosophical Society of India, $ri
Narayana Guru was “Patafijali in yoga, Sankara in wisdom, Manu in the
art of governance, Buddha in renunciation, Mohamed in strength of spirit
and Christ in humility”.

Guru is deeply moved by the pathetic life of the common man : the ill-
fed and down-trodden man of the street. For those people who cannot rise
to the level of mystic experience or contemplative wisdom, Guru promoted
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Human Right Values in Narayana Guru’s

Works and Kerala Renaissance
S. Sheeba

Narayana Guru, the forerunner among Renaissance leaders of Kerala
made an appendage in golden letters to the socio-cultural history of Kerala.
Guru studied the ancient Indian classics and arrived at the conclusion that
they all proclaim unity and equality among men. Guru applied the hard
core of Indian wisdom to resolve mundane and spiritual problems of
humanity with a view to uplift the down trodden masses suffering from
sOcio-economic suppresses.

Narayana Guru provided a new orientation to the application of
Upanisadic teachings in a global perspective. Through his writings, Guru
eulogized the dignity of man and performed all social reform activities on
the strong basis of humanism. Human rights activism emerged in the
twentieth century recognized a universal set of values with the potential of
global appreciation. The United Nations adopted the Universal declaration
of Human Rights on 10™ December 1948. Similarly Secularism was also
stressed in the Preamble of our Constitution .But six decades before that
time we could see the reflections of more than half of the 30 Articles of
Human Rights values in the works and deeds of Narayana Guru.

The present paper focuses on some of the basic human right values
reflected in the teachings of Narayana Guru and their impacts on Kerala
Renaissance.

UDHR Article 1 proclaims equal dignity and rights for all human beings
and also the brotherhood of humanity, Article 2 declares that everyone is
entitled to all the rights and freedom without distinction of any kind such
as race, color, sex, language, religion,etc.......Article 3 states that everyone
has the right to life, liberty, and security. Article 4 states that no one shall
not be held in slavery or servitude etc........Article 5 directs that no one shall
be subjected to torture or to cruel, inhuman or degrading treatment or
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P.S. Varrier:

As a Reformer of Kerala Ayurveda
K.V Ajith Kumar

The contribution of P.S Varrier to the field of Ayurveda deserves special
mention because he has lifted Ayurveda from its traditional inert state of
stagnation and made it relevant to the contemporary society. He not only
composed works like Astangasarira and Brhacchirira on Ayurveda by
incorporating principles from allopathic systems but also established
institutions like Pathasalas and Aryavaidyasala. He also propagated Ayurveda
through a magazine called Dhanvantari. It can be stated that if the present
day world knows about the unique Ayurvedic tradition of Kerala, itis largely
due to the yeoman service done by P.S.Varrier.

P. S Varrier was born on 16™ March of 1869 AD corresponding to the
Malayalam Era 4™ Minam of 1044. From the introductory verse of the
Brhaccharira it can be gathered that his father was Ramavarrier of
Mankulannara Variem and mother was Kunhikutty Varasyar (Sriparvati)
of Panninpally Variem.

Vikhyato'jani ramaparsvajavaro mrdvapikiilalaye
Preyasyasya  vardhacaityasadane S$riparvati  cabhavat /
Dampatyoranayorupattatapasoh putrah  pavitratmanoh
Spastartham racayami samprati brhacchariramarsaspadam //*

Son of the famous Mankulannara Ramavirrier and Panninpalli Sriparvati,
the couple who acquired the merit of penance and who were endowed with pure
thoughts, I am composing this Brhaccharira on the basis of the utterings of the
sages with a view to elucidating their teachings.

P.S Varrier’s grandfather Sankaran was a great Ayurvedic physician of
that time. So the parents gave the very name to the grandson P.S Varrier
started his education at the age of four under his uncle Kuttikrsna Varrier
and learned Sanskrit language under various eminent scholars. 2 He studied



46
Swami Vivekananda
The Dynamjic Voice of Exhortation in
Indian Renaissance

political uncertainty during the Mughal rule ang with the establishment of
British Supremacy. Swami Vivekananda contributed to the neyy nationalist
spirit with his exhortation for Spiritual awakening through a knowledge of
the self. The India that seemed to be slowly slipping into the mere mire of
Materialism had to be salvaged for 3 real socio-politica] revival.
Vivekananda, the dynamic vedantin of the Indian Renaissance advocated
the practice of the age-old religious and Philosophica] knowledge of our

Infinite spirit of self-dependence o individuah'ty in Indians whijch ought
to be developed from the ideas imparted to them by the great texts of the
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Advaitic Dimensions in
Sriharsa’s Khar_ldanakhandakhédyam

A.P. Francis

Sriharsa, hailed in the 12t century A.D., was the court poet of king
Jayachandra of Kanyakubja. He is the author of the famous advaita work
Khur_zdanakhatzdakhddyam (KKK) and aesthetic mahakavya Naisadhiyacaritam
(NC).! Fortunately, we get good information regarding the poet both from
internal and external sources. From the epilogue stanzas as well as the
congluding stanzas (XXIL.150-153), we get the following glimpses about his
life:

Sriharsa was the son of Sri Hira, one of the best poets of his times, and
Mamalladevi (1.145) for whom he had very high regard (XU.113). He had
perfectly mastered the science of logic and reasoning (X.138) and his
arguments were powerful enough to silence his opponents (XXII.153). His
speech was as pleasant as the autumnal moon (XV.193); and his poetry was
as sweet as nectar (XV.153). He was selfcontrolled (I. 145) and being an
adept in the precepts of the Yogasastra, he realized the Absolute - the ocean
of delight - in trance (XXIL 153). His poem was an outcome of his meditation
on the Cintamanimantra (I. 145). He thrashed out a new track in the field of
poetry (VIIL 109) and never allowed any chance of introducing novel ideas
in his poem to escape (XIX.67); he, therefore, was proud of his poem and
looked down upon the carping critics who did not appreciate his poem. He
proudly admits that he had wantonly made hig poem difficult and that it
will give pleasure, like hectar, only after proper exertion on the part of the
reader and that it is not easily intelligible without the help of a teacher

above the NC, he wrote the following works: Sthairyavicﬁmr,zapmkamna (IV.
128), Srivijayaprasasti (V.138), Khandanakhandakhadvam U~ 1aa .

2 2 2 Crrrrcdizprrizsivats
Qea“}.o’o‘x’snku\npru&ns)z V3. DI DD Arrrmzroz175 222522 (2X. 26582, arrcd & rrrcdiop.
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