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NUMANA IN
GNIFICANCE OF A
> SANKHYA PHILOSOPHY

Dr. T. G. Sl"EEkumar. [

much relevance in the history of Ip dian
h the process of evolution of the universe i,

detail. It puts forth dualism since it regards Prakrti —E)'r Matt'er and Purygy
or the Soul as the two eternal principles. Though Sankhyzil 1s regarded gaq
one among the Astikadarsanas , it really has a non -Ve:dlc origin and it
often rejects the authority of the Vedas. According to Richard Garbe, the
Sankhya philosophy is not only atheistic , but also antagonistic to the

Vedas. ( Aniruddha’s Commentary to the Sankhyasutras , (Tr.) Richard
Garbe, pp. xx-xxi), but Arthur Berridale Keith disagrees with this view

and states that Sarikhya is derived out of the speculations of the Vedas
Brahmanas and the Upanis ads. (A. B. Keith, quoted by Gerald James
Larson, Classical Sankhya , p. 29) Regarding the antiquity and

authenticity of the Sankhya Philosophy , K. C. Bhattacharya has
remarked that, much of the Sankhya literature is lost , and there 1s no

~ continuity of a Sankhya tradition . Hence, in interpreting Sankhya
treatises, a constructive method is needed , which included supplying of
missing links from one’s imagination . (K. C. Bhattacharya, Studies in
Sankhya Philosophy, vol. 1, p.127)

The word Sankhya 1s derived from Sankhya meaning ‘number’ as
well as ‘right knowledge’ (W= wfa). Sankhya gives the

dis?r_iminative knowledge of Purusa and Prakyti and the 23 principles.
Sankhya believes that right knowledge, which is the means for

liberation, is gained only through the Pramdnas (seafafes ST |
Sarkhyakarika 4) - |

Sankhya admits three

Sankhyadarsana has
philosophy since it deals wit
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Pratyaksa. Similarly, all the other Pramanas accepted by other systems
thought can be included in these three.

Of_the thr@ Pramanas, Pratyaksa is the first and the foremost of
all Pramanas, since all the other Pramanas depend on it and all the

Darsanas accept it as a valid means of knowledge. (F@&=a FawHOg
IS, GUMERT  FAARAT  qEaAT ST | Sankhyakarika
Tattvakaumudi ' 5.) Pratyaksa is defined thus: WeraaarEaaa ] Iz
(Sankhyakarika 5).

The term Adhyavasaya in the definition is used to exclude doubt,
because doubt arises from uncertainty. The expression Visaya excludes
false knowledge (Viparyaya), which is based on the objects, which are
non-existent. Again, the expression Prati denotes direct contact and thus
excludes Anumana , Smrti (Memory) etc. (Sankhyakarika
Tattvakaumudi 5)

Anumana
Anumana follows Pratyaksa as it results from previous

experiences. It gives the knowledge of a thing through a mark when it 1s
not directly perceived . Vatsyayana, the author of Nyayabhasya, has
observed Anumana thus: in Anumana, perception of an object leads to
the cognition of another object which is not perceived, and with which,
the former is connected in some way or the other. (T g 9

AYIEISATSTAEd | Vatsyayanabhasya on Nyayasutra of Gautama, p.16)
Sankhyakarika puts forth the following reasons for the non-
perception of objects: “Things may not be perceived due to 1) ex}refne
distance, as in the case of a bird flying far above, 11) extreme proximity,
a5 in the case of some minute particles got into our eyes, iii) defect of
one’s sense organs as in the case of a patient of jaundice sec?ing a white
flower as yellow in colour, iv) the mind being absent, V) mmutc?ness. as
in the case of the Sankhya principles of Prakrti and Purusa, \2) befng
concealed from view as in the case of objects beyond a wall, Vil) .bemg
overpowered by some brichter object as 1n the. case of the stzfrs_m -the
sky that cannot be seen at daytime due to su-nllght, a?d viii) similanty,
as in the case of water from small rivers, mingled with the sea, cannot
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Ayakta is the root cause of the universe due to: 1) the limte
ness of the products 1o their respective causes (4 )

- ~ F P
Y 1""""""".'"?7
72171 "A10.%0707) 11) e

presence of the aualities of , : B
Ij/my ;i he qualitics of the cause in the effects (75777 &
’ Ny of the canxe | ’ . 4
W pr lé ) ; h; “ause In the production of that effect which it is 292

OAUCE (Y ”7‘;"”]’ y 4 .y
s . ’ ,’ ? ,i/) mutua] c() " ' . its aiﬁ
(.%fffff'i?l’fﬁ?ml'lﬁ) and v) the resol: m:u,ct] on of the cause 10 -
“auses n the end (e :}-foluuo n of the effects into their respes”
e : ' ’ . 4 [74' Zr ’, ,3 ;

”r“: a 1 YRy -
feasomy, 100 i establighed through the following

("‘tﬁ'/*fﬂ?m; A7 |



0l

v | 1)

Purusa exists, since: i) all those that are made of parts are for the
purpose of an external subject (IgamammER) ii) due to his distinction
from the qualities of Prakrti and its products (Frmonfefaazarg) iii) his
being the base of all activity of Prakrti (a1fuamr) w) dcpcndcn'cc of the
objects of enjoyment on the enjoyer (9ip9m@m) and v) due to his

tendency towards emancipation (haeard o)

Almost all the systems of Indian Philosophy describe Anumand
as constituted of five parts, namely, Pratijia (hypothesis), Hetu
(Reason), Udaharana or Drstanta (Example), Upanaya (Application)
and Nigamana (Conclusion). However, Sankhya derives Anumana
from the first three constituents, namely, Pratijiia, Hetu, Drstanta.

Vacaspatimisra endorses the significance of Anumana thus: ‘it 1s
much necessary even for the Carvakas who do not accept it as a valid
means of knowledge since, otherwise, they could not cognise the
ignorance, doubt or misapprehension of another person’. Anumdana 18
derived from the knowledge of Vyapti between Vyapya or Linga and
Vyapaka or Lingi. dfeergmiargaase, (Sarkhyakarika 5). In the famous
fire on the mountain because there is smoke’,

example of ‘there 1S

smoke is Liriga and fire is Lingt.
Anumana is of two kinds, Vita and Avita. Vita is based on

Positive Inference) such as ‘wherever is smoke, there
[t is again divided into two: Piirvavat and

Samanyatodrsta. [n Piarvavat, the effect is inferred from the cause, as In
the inference of rain  from the clouds. According to

Sarkhyapravacanabhasya; cognition of something,
which has been known earl eneral, In the above example of
e, which 1s

inferring fire from smoke, fir i
acd |
kitchen etc, is inferred. (et fe meramar I

Sankhyapravacand bhasya 1.1 03)

Samanyatodysfa 18
movement of the sun from 1ts
west in the evening. Kno

Anvayavyapti (
necessarily should be fire’.

neral observations like that of the
the morning and 1n the

being in the east In ' '
° tal objects 18 gained

dge of transcenden
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