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Eco-Aesthetic Vision in Megﬁ?dﬁtam

Aesthetics and Ecology merge ' |

Aesthetics is a branch of philosophy dealing with the nature of art, beauty,
and taste with the creation and appreciation of beauty.' The word ‘aesthetics’
in the context of Indian aesthetics means “‘scienceé and philosophy of fine
art’2.and the word ‘ecology’ is derived from a Greek root ‘oikos’ means
‘house hold’. Thus eco-aesthetics is also called envitonmental aesthetics. It is
a subfield of philosophical or literary aesthetics. .

Eco-aesthetics or Environmental aesthetics mainly focuses on the
environmental issues affected by human life. It is pointed towards the
investigation of human influenced environment. The environmental aesthetics
is a new area of aesthetics in modern thought, emerged in 20™ century.

Eco-aesthetics is generally confined to the physical environment as is
reflected in literature and art. The art forms like poetry, literature, sculpture,
dance and music affect hyman life everyday and thus play important roles in

shaping aesthetic appreciation of both natural and human environments. So it
is also called green study,

The main objective of this branch of knowledge springing out of the
linkage between ecology and literary/art aesthetics is to increase a good
relationship between the environment and human endeavors. An
environmental affection can be nurtured in man’s outlook of nature and his

interaction with it through literature. It helps the earth and nature to be void of
human threats.

Eco-aesthetics in its relation with literary aesthetics analyses the texts or
works which are connected with our environment both externally and
internally. Virtually, man is conceived to be created as superior among living
and non- living things. Anyhow he tries to subdue the nature. As to err is
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Bhavabhiiti’s Malatimadhava:
A Critical Appreciation

Kavyas are divided into two DuSyakavyas and éravyakavyas. The kavyas
which are enjoyed through hearing are called éravyakavyas and Dusyakavyas
are enjoyed through hearing and seeing. The story in the DuSyakavya are
explained through dialogues between characters. The actors are imitating the
characters of drama. This imitation is called Natya.

It is said that Gods approached Brahman and request him to produce
Kritaniyaka' or plaything which has given pleasure to both ears and eyes.
Then Brahman began to design a fifth Veda which unhke the other four,
would not preserve for ﬂu‘ee casts but might be shared by Sudras also. Brahman
took the element of recrfatlon from Rgveda, the song from the Samaveda, the
mimetic art from the Yajurveda and sentiment from Atharvaveda®. This is
known as Natyaveda.

Brahman gave the Natyaveda to Bharata with the help of his hundred
sons and further assistance secured from the heavenly nymphs Bharata brought
drama with in the reach of mortals. The beginning of Sanskrit drama indicates
that it was an action spectacle accompanied by song and dance. God Siva
contributed the santava to it.

The origin of Sanskrit drama is still in a mystery. It is not possible to
determine the precise antiquity of Sanskrit drama and its definite origin. Only
a reasonable reconstruction is possible. Such a reconstruction will show that
Sanskrit drama is older than that of Greek drama.

The Natyasastra of Bharata and the Indian tradition ascribe a divine origin
of drama. The oldest text of the theory of the drama is Natyasastra . In BC 2™
century Bharata wrote Natyasastra . It consists of 36 chapters. All the
Natyagranthas are written on the principles of Natyas§astra. Ten main
subdivisions of rlipakas and ten to twenty minor subdivisions or upartipakas

224



Yamuna K.

3

'JIWWWW%WW TR EIE%IT A TR |
e waﬂu{-:u{-hsn—m-iuw AT THITTeRaTR YEehr T o ST |
AT U S TSRS I eTToT Sl fERared gt Jeereny |
ARSI T e STHITTeR aTer [Hehenited | TETe rqw-um«loqwhwlllqgw'{:%g
[ ERTT e | e c||:=|<c\qun-1<+l< TR T T o gead TSy |
R TR TR Y sefed 3 e |

R ST TR T Sy ey TaeTiensr T Sefeet Sreere
TR e | dﬂimmﬁﬂﬁﬁwqum@qmmm | TETeE ToRairet | R
LGN RIC ERIDIES clqum-i l
ATRTHET HATGET S, TR GSH AT, T A AT
grnfefeaed = oqmwmqg?mﬁﬂgqgm Tt eIt | aﬁ:%ﬁmaaﬁmﬂaﬁ
yiferenieTene) a1 Wog ST TeH! e STevAHIeRd R [ SR S
HON TR TR IWWW@HWWWl ERIEEIEI
TR ST e, R TR ST el T | SSIRTT T SIS A |
=wnw&;ahw?rmwmhmmwg@nmﬂmqmﬁmmﬁm
ST | SRR SR Ol qET | | ch*ql?IO‘-llllH Wl?g%@ﬂ‘l@
e TR seh: s e S faTeoe SErehoTm | ey geisd
e AT eI e s Ty e sfauweras e |
VTG - TR Arerreifers |
WWWWHﬂWWWWﬁ%W!
(AT TI8T; - AR SRR e WIS | | I 4 o =
hmﬂﬁawm ﬁa@mﬁuﬁmaﬁraﬂwﬁamﬁmuaﬁr STREATA

ST TUTTERT SRTHIAT Se MR SRRV ST Ferer @ T 552,

T TR ST e T SR | e = e e e

4-.|mqaugaﬁgwm@ﬂmﬁmmmﬁfﬂamﬁwwﬁ%ﬁwﬁnmam%ﬁaw
411




Kumari K.G.

e

The role of Sadrsya or Similarity in i’]pamana

Pramana means the instrument of valid knowledge. iIt means the source
of right knowledge. Valid knowledge will be a special: form of cognition.
Knowledge in Indian Philosophy have been considered Pratyaksha or
Perception, Anumana or Inference, Upamana or Comparison, Sabda or/Verbal
Testimony, Arthapathy or Presumption. Agama ot Szorlptuaral Testimony,
Sambhava or Implication, Abhava or Non- existence and Aitihya or Tradition.
Indian Philosophy presents a variety of openings regardmg pramanas. The
Charvakas recognized one pramana perception. The Vaisesikas and Buddhists
admits two pramanas- perception and inference. Samkhyas and a sub group
of Naiyayikas accept three pramanas- perception, inference and testimony.
The naiyayikas have four pramanas, perception, inference, comparison and
verbal testimony. The Purvamimansa school of Prabhakara recognizes five
pramanas, perception, inference, comparison, testimony and presumption.
Kumarilabhatta and Vedanta admit six pramanas — perception, inference,
comparison testimony implication and negation, The Pauranikas recognize
eight pramanas- Perception, inference, comparison, testimony, precemption,
negation, inclusion and historical tradition.

Upamana is also major source of knowledge. It has been translated in
various ways as comparison, analogy, identification, knowledge by similarity
or knowledge by assuimilation etc.. Upamana is derived from the words “Upa’
meaning sadisya or similarity and mana meaning cognition. hence Upamana
derivatively means the knowledge of the similarity between two things.
Upamana is an independent source of valid knowledge. Some systems of
Indian Philosophies reject Upamana as an independent knowledge. According
to Buddhist logician Upamana is a valid but not an independent source of
knowledge. They explained it is the combination of perception and testimony.
Upamana the knowledge of similarity or dissimilarity between two class or
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Adrsta in Nyaya Philosophy

Ethics is the science of morals and rules of conduct. It can be considered
as a tretise on human behaviour. Moral means that which relates the distinction
between right and wrong. What is the place or role of Nyayadaréana as 3
moral philosophy? What is the View or appreciations of Nyayadar§ana as an
ethical or mora] philosophy? Nyaya is a solid philosophical system of thinking
it leads to the truth would lead us to Moksa. This knowledge of truth is the

The objects of each philosophical system is moksa. Nyayasiitra defines it as
g aterT &7t s Ty : (NS-1-1-22). The Vaitesika claims that

i 1 71 (V.8.5-2-18) that is evade miseries and pain, The
Samkhyas mention mgksa by the term It ig distinctive knowledge of Puakriti

and Purusa
as Kaivalya,

71 In Yogadaréana moksa is termed

-a

He explains that God favour the beings in their efforts,

The VaiSesika sutra formulates that adrishta is the unseen power which
moves atoms and the mind. ] @ | The Nyidya system
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Science and Philosophy in Sanskrit

Sanskrit is a language generally used for the last three thousand years in
Indian sub-continent as a court language and also as a media for creative
writing. It has its own treasure of scientific and philosophic literature from a
very remote past. This treasure reveals the fact that Sanskrit was not a language
of the spiritual and religious matters alone, but was a strong upholder of social
and scientific topics of interest. It was not the mere language of the Brahmins
but was used to document the texts on Ayurveda, Architecture, Economics,
Politics aiid the like which are more or less connected with the practical and
empirical world. All tl;ré practical wisdom of the ancient Indians were recorded
in Sanskrit. Sanskrit!unlike any other ancient languages, has systematized
rules of grammar and morphology and well developed syntax and semantic
structure and verbal testimony was considered as one of the major means of
valid knowledge, the others being perception, inference and analogy. Some
scholars add assumption and non-apprehension to this list and this indicates
the curious debates of Indians on all the philosophic and worldly matters in
minute details. This paper attempts to trace out the science and philosophy in
Sanskrit in a general way as specific features of each and every area of science
and philosophy needs special detailed studies.

The earliest documents of culture of India, excavated from many areas of
ancient India, are known to the modern world through the Indus valley
civilization and it was not connected with Sanskrit in any way.Sanskrit is one
among the Indo European family of languages and was connected with the
advent of Aryans from the Asia Minor to India through the route of Persia and
Afghanistan. The development and changes in the languages used by the
Aryans through their migration from north east to the south west could be
identified from the same verse occurred in the ZendAvesta and the Vedas.
There are many symptoms of similarity in all the Indo European languages.

758




Sudharmany L.

Marital Status in Early Period

The most important sacrament in the life of a person is marriage. In almost
all communities of the world the institution of marriage is known since pre-
historic times and it is difficult to precisely trace the origin of this custom. Tt is
not for the fulfillment of sexual needs of a man that marriage is required but it
is essential for the smooth functioning of a civilized society in an organized
manner. Marriage is as important in One’s personal life as it is for the social
life of a community because beyond the physical needs and procreation it
involves stable and happyifamily life. The latter forms the basic unit of society.

From the beginning_.-‘fﬁ_ian-iage is considered to be an essential part of life.
Though the Rgveda does not contain any detailed discourse on it, yet, the
description contained in the Marriage hymn that describes the wedding of
Surya we get an account of the significance attached to it. It says that marriage
opens a new period in the holy life, at the altar for performance of good deeds.
The fourteenth Kanda of the Atharvaveda is entirely devoted to the hymns
connected with marriage.

The Taitiriya Brahmana clearly lays down that a man without a wife is
unholy and unworthy ___;pf performance of sacrifices. Even Zend Avesta says
that the oblations offéred by a maiden or by a bachelor are unacceptable to
Gods. The Pancaviméa Brahmana says, “Heaven and earth were once together;
when they were separated; they said, ‘let us bring about a marriage, let there
be co-operation between us” The datapatha Brahmana also says that wife is
better half of man (ardhangini) and till 2 man married and has children he is
incomplete, The Bithadaranyaka Upanisad says that the man was alone in the
beginning. He was divided into two parts to create man and wife for the
continuation of the worlds.

The Mahabharata unequivocally says that since wife is the root of three
Purusharthas- dharma, artha and kama, she is the best friend of man; therefore,
898
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